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of The Ladder of Divine Ascend by John Climacus

The Ladder of Divine Ascend by John Climacus is an interesting work in many ways. The
Translation of the text into various languages as well as its equalization with The Ten
Commandments by Moses highlights the great importance of the text for medieval culture. He
was likened to Moses because, like the great prophet of old who brought down the tablets of the
Law, he too brought down a gift to share with the people [Sineli, 1965: 13] - wrote Daniel of
Raithu, the biographer of John Climacus. Two prosaic translations of the Ladder of Divine
Ascend exist (done by Euthimius the Athonite and Petre Gelateli); moreover based on the prosaic
versions, poetical redactions were done by Ioane Petritsi and Anton I'; it should also be

highlighted that the fragments of the different redaction of The Ladder were found by Ketevan
Bezarashvili in the works by Grigol Nazianeli. Thus, the present article explores several logical
terms, which is inherent for the texts, translated (or created) in different periods and cultural
environments, considering history and semantic of each term.

One of the key things to bear in mind is that there existed a translation of The Ladder of
Divine Ascend before Euthimius the Athonite; yet the translator outlines the necessity for a new
translation in the will: “The first translation was incorrect, and that is why I poor Euthimius
decided to translate..” [Sineli 1965:1]. After Euthimius the Ladder of Divine Ascend was
translated by Petre Gelateli according to the new demands of the epoch, thus most accurate
translation from the Greek original. Clarifying the meaning of terms was rather a crucial subject,
because as D. Melikishvili notes the concepts were differently perceived in the Byzantine
Christian World (and therefore in Georgia) and it sometimes caused not only severe discussions
but also declaring someone as a heretic and banishing him from the church [Melikishvili 2011:
23]. Thus, an interesting picture will be created through observing the philosophical-theological
terms of different translations done by various translators. The article also takes into account the
original commentaries by Anton Catholicos, because the main part of the text is the reproduction
of the translation done by Petre Gelateli and in most cases even borrows the terms from him. The
same can be said about the poetical version done by loane Petritsi, which follows the translation
of Euthimius the Athonite; however as the original supplements and the terminology used in
Ioane Petritsi’s version was specially researched by Iv. Lolashvili [Lolashvili 1968: 139-165] the
article therefore will avoid addressing this issue.

Due to the fact, that the text is rich with logical terminology, several terms will be
highlighted. The main terms of Logic are “dasabuteba”(to Justify) and “Syllogism”. Ephrem
Mtsire and Arsen Iqaltoeli use the word “gamochineba” instead of the above mentioned terms,
which had a dual meaning: common — to show, and special, terminological — to justify. The
Greek word “apodeixis” was used as a synonym as well [Melikishvili 2011: 96].

99 ¢ bR AN 1Y

The terms “syllogism”, “gamochineba”, “apodeixis” can be found in the Anton’s redaction
of The Ladder of Divine Ascend with its traditional meaning discussion, justification:
) 305009305 bo@géo 3bobolo 3m5030/)ob
godmboges o6l gobdlbyo godmbobgdos,

éoggm‘y 08ols bodam&b agqoob-jaob-‘qmo‘;o

! Anton I Catholicos—Patriarch of the Georgian Orthodox Church.



30633@000 5030)0)0 bégqooqo 1103113@ 3053gmq30,
Jgmtr00> dbo8metro oo bbgor dgboemnmgo8dy™ [A-711, 11:8].

The term “gamochineba” (to justify) is in syntactic couple with “discussion”, in the
connection with above mentioned terms is used also the word “gulis-khmis-kofa” (cognition).
Niko Chubinashvili in his dictionary explained the philosophical concept of this term as
following the power of understanding things [Chubinashvili: 1961] — Cognition, whose one of
the main components is analyzing. As it is known, it allows one to separate different parts from
the whole event and discuss them. That’s the main function of the term “gulis-khma-kofa”
(cognition). “gulis-khma-kofa” in the special philosophical dictionary is defined as
understanding, cognition as well [Ancient Georgian. 2010:105-107]. As the outlined stanza is
original that is why we are going to use the non-original part from Anton's redaction where this
term is used:

Ugbmgbo o6&l ﬁe‘b"?@g&o 2 oaoqoor/)o,
3yemol-§3ob-gerogo 060 gobbocogdyemo [A-711, 3:2] - Anton Catholicos
369800 06U 730006096m0 Brgnemgdon, yboy®o bodcdby, g3063bogdgemo
agqoobgaobgmo‘gogz [A-39, 19r] - Petre Gelateli
69800 gbg 06b 3obImBgdo0 3ob0ger9d0bogob, Lodérdbg yiboneo [Sineli 1965: 43] -
Euthimius the Athonite

Finally, the relevant place from the English translation of the text — “prudence not
recognized” [Climacus, 1959: 3,1]. The cited contexts show that Anton Catholicos uses the
translation of Petre Gelateli, who according to Medieval philosophical traditions translates the
Greek o¥veoig (understanding) as “guliskhmakofa”. The same occurs in the other parts of the
translation done by Petre Gelateli: 700 dovvérov Ovuod [P.G. 841A] - 3gyemob§deaglo
39c0olby®cmdologob [A-39: 80v]. In Euthimius the Athonite’s version, several Greek lexical
terms are translated likewise, For example: ,/Emutipei“-b [P.G. 949B] “gulisxmahyofd”
(understand)[Climacus 1965:303], but Petre Gelateli translates it as “zeddaschuretd” (Observe)
[116v], which is more accurate translation. Another example is diaxpioews vnobeaig [P.G. 980D].
In Euthimius the Athonite version - doemo o6l gnemolbgdob-ymqobog (the power of

understanding)[Climacus1965:335] Petre Gelateli - gobdljgemmdoorabs 08980 [A-39:128r]

(The foundation of discernment). Therefore, the redaction of Euthimius the Athonite the term
“gulisxmayofa” (understanding, cognition) is adjusted to many Greek lexical units, whereas Petre
Gelateli uses it to translate only the Greek ovveoic. Thus, we can explain the above cited original
stanza from Anton’s redaction as following: the word is the expression (In this context — shape-
giving - .LM.) of thinking, reasoning of the intelligent soul, which is remarkable for the cognitive
process, which divides events, then defines and justifies at the end. Anton I continues the stanza:

0doo0 33330 ggbo‘gé Qoémg&omoqo

2 The text we use is the one which is being prepared by Professor Meri Tsintsadze



0@l 060 peocoes .. [A-T11, 11:9].

The underlined part is original as well. Thus, the original supplement by Anton I comes to the
conclusion that this kind of thoughtful speech is not a sin.

As mentioned above, in the medieval philosophical texts the word “gamoxatva” (expression)
refers to shape-giving. The meaning of this term has been translated into a number of Greek
words: dtooynuotiCo - goomotpe 3odmobodg, 930900 396939 (36c69300 Jgbo (0L., 9dqL., 3.
om., 105, 30-31); poppém - g0006-030 godmobodml &od @0 dgolobml otﬁbg&o/f (c0o30b3.,

oo, 27,1, 9o365.); yopakmpilm - o6odye ggocmoce dgopgocngdmmglb 30669bgdobo gbg coo
(0053(}36050 bobg@mogo, 06033@ 303(060030(031)380 360‘)01)0 ©o 333(53353@01)0 535350[10
oo/fmg&oooo (030L3., 3060, 171, o6b) [Ancient Greek.. 2010:55].

The quoted contexts, as well above discussed stanza from Anton’s redaction support this
particular meaning of the term “gamoxatva” (shape-giving).

However, the other context of the Anton’s redaction gives different meaning to this term - the
hidden thought, mind, thinking:

Euthimius the Petre Gelateli Ioane Petritsi Anton I P.G., Vol. 88,

Athonite 1860.
(ed.Migne)

gmgemobo ymgembo dmgmbgdobo  6ob-ydrzgl TovTog  A0yov

boyzUo boyzUo 60603dmyoto  bodygol 750 ogyeita

B0608deryos o6l Bobsdeagl boggps o6 Gogdy vag"; 035]

dmgmbgdog 39369800 [ 33(96030 godmbochéo

[bobgemo  1965: [A-39, 63v]. 1968: [A-711, 6:1].

152]. bey®.34].

“Every word is preceded by thought” [Climacus, 1959: 6,1]. évvouwa is derived from the word
vodg (mind) and means understanding, discussion, thought. Euthimius the Athonite (and loane
Petritsi following his footpaths) translates with the term “mogonebai” (thought) but Petre Gelateli
in this and other context translates the Greek &vvowo as “gagonebai”, which means thought as
well. “gagonebai”, in ancient Georgian philosophical texts meant process of thinking, discussion,
discourse thought, process of cognition. Such is in loane Petritsi’s translations: byemo 0300
oogb—améob 80dob oL, mqogb 33@0[}-0600‘9‘730@3(), bmqom mqogbag 3m533obo dméol,
60@)31) 390369009l 300)06 donol boaédb-m&g@mo 09dbgdol 369800, 60:7031)
036dbmdgb, 9369939 o byemlbo dmtol Gogodl googmbrlb (bgdgboml, 3ghé. 73.2.)
[AncientGeorgian.. 2010:48]. The same is “mogonebai” in Euthimius the Athonite’s translation,
which means thought. Often the Greek £vvowa in medieval Georgian philosophical texts was
translated as “mogonebai”:

Euthimius the Petre Gelateli Ioane Anton | P.G., Vol. 88, 1860.
Athonite Petritsi (ed.Migne)
Jemdmdgemnmdog  yemdmdgemmdog  ---mm---- Jemdmdgenemds o6l VOPKDOoO.
99899092 o0&l ol 3019 93930 gvvola

[P.G. 932B].



qooao 0708353@0, 333(9 30&95{7@0 ©o 303mbo@e‘o

bodéd9 0@l  »9d9doe dg&99cmo Jymboto
3mbgdobog. Jpmboto [17:2].

[Lobgemo  1965:  gogmbgdoq

283] [115g].

Benumbed thought [Climacus, 1959: 18,2]. As the confirmed material from the parallel texts
showed us the Georgian equivalent of the Greek &vvoln in Euthimius the Athonite’s translation is
“mogonebai” (thought, mind), in Petre Gelateli’s text gagonebai (thought)( which is also
highlighted by Edisher Chelidze) [Chelidze 1996:419]), and Anton Catholicos uses the term
“gamoxatua” (in the context it means thought as well). The term &vvown in the pre-Gelatian period
was translated as “gonebai”, “dzali”, “gulis-sitkuai”, “guliskhmiskofai”. [Chelidze 1996: 418].

Such terminological variety occurs in the translation of Euthimius the Athonite: doem6g9do@ 9bg
0@l Gogodl g9l gopo 60b5dg @IGorolo o dmtemhos gyemob-bodysos (évvoiag [P.G.
1133B]) o0b6yGoogl. . . > bo@3ogoq glbg o6l Gogodl ypbonGow gmbgdog
dodemgoomcol o d0bo o6l gyemob-bodyyoe pye (tiv évvoiav [P.G. 1133B]) gmggemogg
dob godbo Bygbcoo dmlyemo [Lobgemo 1965: 489-490]. So, as mentioned above Petre Gelateli
uses term “gagoneba” (thought, mind) as the main equivalent of the word &vvow™: bbyo
d60gmemo cnmpgobog o bbyo nhobooymazog o bbyo 306300 o Ubyo dobo. d6ogycmo o6l
@8c0bodo  Botrogmdog o yogocmmms  gogmbgdocmo  (évwoias [P.G. 1133B])
mp6gdyemmdog,  phobemymagoq ol 86nbgocmodo  ybotiggdemmos  boBhyngdyemmdog,
306300 o6l 3z6dbmdgemoco gogmbgdabs (Tiv évvorav [P.G. 1133B]) (o0dbggoe, d0bo o0&l
6060006640300, g00otpo G0edg dodob Bygboo dmobemngdycemo [A-39, 184v]. In the relevant
places from Anton’s redaction are used terms from both translations., although as in the example

mentioned above, he changes the “mogonebai” (thought) used by Petre Gelateli with the term
“midmogoneba” (which is created by loane Petritsi and also means process of thinking):

d6o 136000 Qomggbo bb3o o6&, bbgo UﬁoEm— 3’350,
bbgo o0l 30630, bbg00 d0bo 60933.
d6o 36000 Uggbm 30@3m3m53¢30 330’(530,
3305m—gmo30 ogommaog 50(50g3353o,
30630 30636930, 0bo, ym-gyemal-bogdyge [A-711,28:9].

Anton I summarizes the process of translation and reproduction of the text of The Ladder in
Medieval Georgian thought and, of course, takes into account the previous tradition. The main
source for Anton’s redaction of The Ladder is Petre Gelateli’s work, but he also uses Euthimius
the Athonite’s and loane Petritsi’s redactions. Such relation towards the text is present in the
other context of The Ladder of Divine Ascend:

Petre Gelateli: 36030@33@g33@3509 o0&l 3338(536060 bobg, d360(}3[)353501)0 30(6,
30@503635000 33@06033g6m53@, Oggo@obo 31)0636, @3(0503636060 @03()50,
dmbyobgdolo dbogem, docmobo 60603merdgco, 0063mbgdmdolo  00d6g30... [A-39, 84v]. The
postscript on the edging of the manuscript is as following: gmb6gdobdnbomdobo odyzlb



o0bgmbgdmdoce. Euthimius the Athonite: 306dodbggzgcmo 3900cmoo gyemob-bodgyooog
9hober-dymaqgemo gemmolbog [Climacus 1965: 213].
Anton I:
Jyoemoc 9l939 56980 gboro 6mdacm-o6b
30000653900 9bg 3mbgd-doboedabo
9bg 030 06U Fodergmbgdob o6y

33@06—60(9‘%‘0000 390200000 30580&5333@,
b gemmgolo gmgemoce yhober-dymaggem [A-T711, 11:3].

EEEN1Y

“The dissipation of recollection” [Climacus, 1959: 11,2] “tangoneboba”, “gonebisshinaoba”,
“gulis-sitkua” and “mimogoneba” (in Anton’s redaction) mean “thought” and are the equivalent
of the Greek word cuvvoiog [P.G. 852B]. Thus, analyzing the terminology once more outlines the
influence of the previous redactions on Anton’s text.

The Georgian translators translate the Greek Aoywopog as “gulis-sitkua” (direct translation of
this word would be “The word of the heart”, which means thought, desire hidden in the heart)

[P.G. 664 B]: yhobmg gyemoblodyyoe [A-39, 19r]; gyemob-bodgyoe nhobmg [Lobgemo 1965:
43]. hoyropdv [P.G. 828C]: bodyocmo o0&l oydgdoe gyemeb-bodygomoe Eyerocnoocns
09000 Uyemologoro [Lobgemo 1965: 188]; bodyocmo @ydocmo gyemobbodygyoooe —
bycmyenbo  dobo  dgmargdobo  Lyemolobo  [A-39,75v];  Aepeudyv  émioromog [852B]:

3yemoblodgyocmo  89cgobdbocmggem [A-39, 85r]; 89c00dogmdgemo  gyemal-baodygyocmog
[Lobgemo 1965: 213]; gnemob bogyeéooms 8gco 3obdbocmggem 30683000b39cm [A 711, 11:4]. The

title of the XXIII step is: Ilepi t@v dvekppaotwv Aoyieudv tijc Plocpnuios [P.G. 976B]:
ogdyemo dobogg godemmorgndgemoe 33@0()—600‘9300900)14() 3dmdoloooo — Euthimius the
Athonite; dobogg godmyorgmdgemooogl gnemolbbodyyocme 3dmdoboocs - Petre Gelateli. In

some cases Euthimius the Athonite translates the Greek oxomog (goal) as “gulis-sitkua” (that in
most contexts means intention) while Petre Gelateli translates the same word as “ganzraxva”

(which direct meaning is intention as well): Zkomog o¢ toic éxOpoic Huwv . . .[P.G. 656A] bercmen
306860bg00 06U JhgHoo Bygborog.. [A-39, 16v]; beaemem glg o6l gnemol-bagdynoe dpgeooo
Bn9borog.. [Lobgemo 1965: 37]. (mpog t0v ... ekomov — P.G. 664B) 6oboomdogmd oo
0036 300em989em  39000cmolo  dob gyemol-bodgzlo  Bygbolo  [Lobgemo 1965: 42];
39020008mbogmdobs gob8&Gobgobo Brgblo 60boodogemd dmqdgomog [A-39,19r]. In Anton
I’s redaction “gamoxatva” (in the previous example’s this word meant shape-giving, expression)
is used as a synonym for the “gulis-sitkva” (thought, goal, intention): gyemol-bogyeooo, by
3odmbodesoo [A-711,3:1]. Thus, giving another meaning to the above-mentioned word: goal,
intention.

“Midmogoneba” (Intellect, mind, discussion, discourse thinking) should be included to the
group of the logical terms:



Euthimius
the Athonite

69002
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[Lobgemo
1965: 53].

Petre Gelateli

369300 06
(392769990
02JOCPO0Q
ddoborglo
dobo
Jodeagmbgdol
o; mp6gdoe
ol
30636000
@952
3bgdobog
dmzdotrgdobo
dobo

bbggqpobobo
[A-39, 22v].

loane Petritsi

3»bgdols
OdB50
3m0/)80‘)o
99IE0mdobo
dobo
396900l
9099960,
6900 -
020000
3m0/)80)o

o@ggob-

Gmmﬂoqog&obo,
60@)31) 3005330,
300)066 30’05063,
oyl
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dotr00g9d00
b&yemooco.
[39¢hér060
Lye.34].

1968:

Anton Catholicos

bbeo o6b mgb-g&o
60330/)000305 330311

Gé-m&oqo
qoaéooob—

oYy Bo@ o
3963000098701 94b.
(36930 0G0l
0230000 (30096900
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[A-711,3

(LoBIoErNOMgEL) :2].

P.G., Vol. 88,
1860.
(ed.Migne)
Dovrooia
gotlv  dmoTn
0pBoiudv &v
KOWUWUEY 1]
Jlavoio
[P.G.669B].

“A phantasy is an illusion of the eyes, when the intellect is asleep” [Climacus, 1959: 3,26]. In
the medieval philosophical texts the Greek word diavonoig was translated as “midmogoneba” for
describing discussion, discourse thinking. Petre Gelateli translated dwavoia as “midmogoneba”,
while Anton I translates it as “mimogoneba” (both have the same meaning). Before Ephrem
Mtsire in the translations of Athonian or pre-Athonian periods the word dwavoia is mostly
translated as “ mind” [Chelidze 1996: 403], Euthimius the Athonite translates likewise in this and
many other passages: d&ogoeng8ol 6639cm0 o H3obymans gmbgdooco (év 7jj ... diavoig

P.G. 977C) 8mgocool glg 9335 30.. [Lobgemo 1965: 331]. dm&Bocngdog o0&l dmgmobgdog
obmao gmbgdeos (¢v ... diavoig [P.G. 680A]) pbergemoode... [Climacus1965: 57].

We should also outline the lexical units belonging to this group of terms which are not
translated and are used in its original form in some Georgian philosophical texts of the middle

ages. The same trend takes place in Anton I’s redaction:

dodo 3050 360)00611 bg@bo g’e‘[j—aqo‘g&oégbo,
303mbo@éomo bo3bgooo agéggqo—dgmng,

305363009 oggb-g&b, g(;bm—igmng o;?mcoodbob.
080 3@09001) o@ggb 303098@0@35009:



3990365009l 28000 Acrboes (Jodobogob) [A-T11, 20:4].

The term “apodeixis” as mentioned above, is the Greek word (dndde1&ic) and in Georgian is
translated as to prove, to justify, and in some cases stays without any translation [Melikishvili
2011: 99], as it is in the cited stanzas of Anton I. In Saba's Dictionary “apodeixis” is defined as
“agmochena”. The term “agmochena”, as Damana Melikishvili notes was created by loane
Petritsi in order to distinguish the common meaning of the verb “gamochineba” (manifestation)
to give terminological importance to it. In the context of Dialectic by John of Damascus Ephrem
Mtsire and Arsen Iqaltoeli translate the term dndodeiéic as "gamochineba" and
"gamomachinebloba". Along with the form of “gamochineba” the same terms are used in some
cases by the translator of Armonios Erminas, who sometimes uses Greek term without translation
and gives Georgian form to it: “apodeixis” is something like syllogism [Melikishvili 2011: 96-
101]. The Georgian translators of The Ladder of Divine Ascend translated it in a different way:
émidog amédeiéig [P.G 1129B]; Euthimius the Athonite — mizezi (reason), do898o bobmgdobog
[Lobgemo 1965:483]; bobmgdolo o0e8mboBgba [A-39: 184r].0206 379000335 oxgmdncmobs ool
o@3mboBgbolo (01" dmodeilewe [P.G. 992A]) dogés 30bdd 090000 §Igpo0bmdgor [A-39:
132v]. Petre Gelateli uses the term “agmosacheni” as a Georgian version of “apodeixis”.
"agmosacheni” in this context means argument; The latter form as Damana Melikishvili
observes also was created by loane Petritsi as Georgian version of anodei&ig [Melikishvili 2011:
97].

Thus, The Ladder of Divine Ascend is quite diverse with logical terminology. Parallel texts
show evolution of translation practice on the example of philosophical terminology. In particular,
the early stage of the philosophical and theological terminology is less systemic and does not
seem to have a strictly organized terminological apparatus (The same Greek terms are translated
with different Georgian equivalents and vise versa). Later, Petre Gelateli’s translation, as was
expected, shows a well-defined conceptual language. As for Anton I’s redaction, in some cases,
the source is the earlier prosaic translations, sometimes - the philosophical and theological
terminology developed in medieval Georgian philosophical texsts, and its deep and thorough
knowledge appears repeatedly in the text. In some cases, Anton I uses the existing term not with
the traditional meaning, but he changes its meaning. The referenced contexts from loane Petritsi’s
redaction follow the main source, the translation of Euthimius the Athonite.
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